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Baptism (Week 3):  Christian Baptism in the Acts and Epistles 

 

In the second lesson, we learned that Jesus’ baptism had many levels of theological meaning: 

•  Creation     •  Sacrifice that brings peace with God 

•  Flood: deliverance from judgment  •  Ordination to priesthood 

•  Exodus: deliverance from slavery  •  Sonship 

•  Purification/forgiveness from sin  •  Anointing for kingship 

•  Repentance     •  The work of the whole Trinity 

•  Return from exile 

 

Jesus is not only the baptized but also the one who baptizes the church (Matt 3:11; Mark 1:8; 

Luke 3:16; John 1:33; 4:1; Acts 2:33).  Because Christian baptism is a participation in Jesus’ 

baptism (and, by extension, in his whole life, death, resurrection, ascension, and giving of the 

Spirit), the benefits bestowed in Christian baptism parallel many aspects of Jesus’ own baptism. 

 

1.  Creation 

 

•  Baptism is the washing of regeneration (Tit 3:5), a word that is only used elsewhere to 

denote the new world/creation over which Jesus and his people will reign (Matt 19:28; cf. 

Tit 3:5). 

 

•  Baptism is the way of receiving new birth (John 3:5).
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2.  Flood 

 

God delivers us from the flood of his judgment in baptism (1 Pet 3:20–22), just as God 

delivered Noah from the Flood. 

 

3.  Exodus 

 

Passage through the Red Sea was a type of Christian baptism (1 Cor 10:1–2) through 

which we are delivered from bondage to sin (Rom 6:3–23). 

 

4.  Union with Christ in his sacrificial death and resurrection (Rom 6:3–5) 

 

 •  Justification:  Baptism washes away sins (1 Cor 6:11; Acts 22:16).
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•  Sanctification:  Being baptized into Jesus’ death sets us free from slavery to sin 

to the controlling power of sin (Rom 6:1–11). 

 

 

                                                 
1
   The baptismal referent of the “water” in this verse is made clear by the context of the baptism of John 

the Baptist (John 1) and the baptismal ministry of Jesus and his disciples (John 4:1–2).  In the context, baptism is 

highlighted as the watery means by which one enters the kingdom Jesus is establishing. 
2
   The baptismal referent of being “washed” in this text is made clear by the use of the formula 

“washed…in the name” of Jesus, a phrase that Paul uses as an explicitly baptismal formula (1 Cor 1:13, 15). 
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5.  Initiation into the church 

 

By baptism, the Spirit joins us to the body of Christ (1 Cor 12:13; cf. Eph 4:5).  Since 

baptism fulfills the rite of circumcision, it is initiation into God’s eschatological Israel 

(Col 2:11–12). 

 

•  Adoption/sonship:  By putting on Christ in baptism, Christians become 

sons/heirs of God and adopted into God’s covenant family (Gal 3:27–4:7).  

Christians receive God’s own name as we are baptized into the name of Father, 

Son, and Spirit (Matt 28:19).  We are anointed as little Christs (Christians) 

because we are baptized into the name of the Lord Jesus Christ and his Spirit (1 

Cor 6:11; Acts 2:38; 10:48). 

 

•  Ordination to priesthood 

◦  Priestly identity:  Since the church is a priesthood (1 Pet 2:5; Rev 1:6; 

5:10), and baptism is initiation into the church, therefore baptism is a rite 

of ordination into the general priesthood of believers. 

◦  Priestly access:  Having hearts sprinkled clean from an evil conscience 

and our bodies washed with pure water” (i.e., baptism) grants access 

through the veil into the Holy of Holies in God’s heavenly temple (Heb 

10:22) 

 

6.  Trinity 

 

Baptism is a means by which God the Father and Jesus Christ the Son of God bestows the 

gift of the Holy Spirit who unites us to Jesus Christ the Son and enables us to be 

reconciled to the Father.  Note how the bestowing of the Holy Spirit is closely connected 

to the rite of Christian baptism just as the Father bestowed the Spirit in Jesus’ own 

baptism (Acts 2:38; 9:17–18; 10:47; 19:5–6).
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3
  The delay in the Samaritans’ reception of the Spirit in Acts 8 is a redemptive-historical anomaly.  It 

marks the initial spread of the gospel beyond Judea (which Jesus had commanded; Acts 1:8), and thus it was a 

historically unique event.  Furthermore, it was necessary for the apostles in Jerusalem (especially Peter) be involved 

personally to confirm the mission of the church beyond the realm of Judaism.  Given Peter’s later astonishment at 

non-Jews receiving the Spirit (Acts 10) and his shameful withdrawing from table fellowship with Gentiles under 

pressure from the Jerusalem church (Gal 1–2), it was not surprising that God would wait to work directly through 

the Jerusalem apostles in granting the Spirit to non-Jews in order to confirm the universality of their own personal 

calling and mission. 


